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Abstract

This paper examines ritual landscapes and sacred spaces through the lens of landscape archaeology,
focusing on megalithic and Neolithic monument complexes. Drawing on theoretical frameworks from
phenomenology, spatial analysis, and social memory studies, this investigation explores how prehistoric
communities constructed and experienced sacred geographies. The analysis incorporates case studies from
Stonehenge, Avebury, the Orkney Islands, and Brd na Boinne, demonstrating how landscape archaeology methods
reveal the interconnections between monuments, topography, celestial phenomena, and social practices. Through
comparative analysis of monument morphology, spatial organization, and environmental contexts, this paper
argues that ritual landscapes functioned as multisensory, performative spaces encoding cosmological beliefs and
social relationships. The study employs Geographic Information Systems (GIS) analysis, viewshed modeling, and
phenomenological survey to demonstrate how monuments were positioned within carefully choreographed sacred
geographies. Findings indicate that ritual landscapes operated as theaters of memory where communities
negotiated identity, power, and cosmological understanding through embodied practice. This research contributes
to landscape archaeology methodology by synthesizing quantitative spatial analysis with qualitative
phenomenological approaches, offering new insights into how prehistoric societies conceptualized and ritualized
their environments.

Keywords: - Ritual Landscapes, Sacred Spaces, Landscape Archacology, Megalithic Monuments, Neolithic,
Phenomenology, Social Memory, Gis Spatial Analysis, Astronomical Alignments, Cosmology

Introduction

The investigation of ritual landscapes represents one of the most theoretically productive domains within
contemporary archaeology. Since the 1990s, landscape archaeology has fundamentally transformed our
understanding of how prehistoric communities conceptualized, constructed, and experienced sacred spaces.
Moving beyond antiquarian interests in individual monuments, scholars now recognize that megalithic structures,
henges, and ceremonial complexes functioned within integrated sacred geographies where topography, celestial
phenomena, material culture, and human movement converged to create meaningful ritual environments.
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The theoretical framework of landscape archaeology, as articulated by scholars such as Christopher
Tilley and Richard Bradley, emphasizes that landscapes are not passive backdrops for human activity but rather
constitutive elements of social life, memory, and cosmological understanding. Tilley's phenomenological
approach demonstrates how sensory experience, embodied movement, and material engagement shaped
prehistoric spatial practice. His work on Neolithic monument complexes reveals how communities orchestrated
multisensory experiences through the strategic positioning of stones, earthworks, and enclosures within
topographic contexts. Bradley's research on ritual monuments similarly emphasizes the temporality of sacred
landscapes, documenting how sites accumulated meaning through centuries of use, modification, and
reinterpretation.

This paper examines four major ritual landscape complexes: Stonehenge and its surrounding monuments
in Wiltshire, the Avebury complex, the Neolithic ceremonial landscapes of Orkney, and the passage tomb
complexes of Brd na Boinne in Ireland. These case studies, spanning from approximately 3500 BCE to 2000 BCE,
represent diverse manifestations of ritual landscape construction across the British Isles and Ireland. Through
comparative analysis employing GIS-based viewshed modeling, spatial pattern analysis, and phenomenological
field survey, this investigation demonstrates how communities created integrated sacred geographies encoding
cosmological principles, social memory, and territorial claims.

The research questions guiding this investigation are threefold. First, how did topographic features,
astronomical alignments, and monument positioning interact to create coherent ritual landscapes? Second, what
role did sensory experience and embodied practice play in the construction and maintenance of sacred space?
Third, how did ritual landscapes function as theaters of social memory, encoding historical narratives and
cosmological beliefs across generations? By addressing these questions through integrated methodological
approaches, this paper contributes to ongoing debates about the social functions of megalithic monuments and the
nature of prehistoric cosmology.

Theoretical Framework: Landscape Archaeology and Sacred Space

Landscape Phenomenology and Embodied Experience

Landscape phenomenology, pioneered by Christopher Tilley in his seminal work "A Phenomenology of
Landscape," provides a theoretical foundation for understanding how prehistoric communities experienced sacred
spaces through embodied practice and sensory engagement. Tilley argues that monuments cannot be understood
in isolation from their topographic contexts, proposing that meaning emerged through the interplay of architecture,
natural landforms, movement patterns, and sensory perception. This approach challenges processualist
frameworks that treated landscapes as resource distributions, instead foregrounding experiential dimensions of
spatial practice.

The phenomenological perspective emphasizes several key analytical dimensions. First, it attends to
visibility and intervisibility relationships between monuments and landscape features, examining how
communities orchestrated visual experiences through strategic positioning of stones and earthworks. Second, it
considers movement and approach sequences, analyzing how pathways, enclosures, and architectural features
choreographed ritual performances. Third, it explores acoustic properties of megalithic structures, recognizing
that sound reverberation and amplification constituted important dimensions of ceremonial practice. Finally, it
examines how natural landforms hills, rivers, rock outcrops were incorporated into sacred geographies as
numinous features imbued with cosmological significance.

Spatial Analysis and GIS Methodologies

Complementing phenomenological approaches, quantitative spatial analysis employing Geographic
Information Systems (GIS) enables systematic investigation of monument distribution patterns, viewshed
relationships, and topographic associations. Viewshed analysis, which models lines of sight from specific
locations, reveals how monuments were positioned to create visual connections across landscapes. This
methodology has demonstrated that megalithic sites frequently occupy locations with extensive views of
surrounding terrain, suggesting that visual domination of landscape constituted an important dimension of sacred
space construction.

Spatial pattern analysis examines the distribution of monuments relative to topographic features such as
water sources, elevated positions, and natural boundaries. Statistical techniques including nearest neighbor
analysis and kernel density estimation identify clustering patterns and spatial regularities that may reflect
cosmological principles or territorial organization. Crucially, GIS methodologies enable integration of multiple
data layers monument locations, topography, hydrological features, soil types, astronomical alignments—
facilitating holistic analysis of how various environmental and cultural factors shaped ritual landscape
construction.
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Social Memory and Monumentality

Richard Bradley's work on "The Past in Prehistoric Societies” established monuments as material
instantiations of social memory, arguing that megalithic structures encoded historical narratives and cosmological
beliefs that communities transmitted across generations. Monuments functioned as mnemonic devices anchoring
collective memory in landscape, creating durable markers of ancestral presence and territorial claims. The
temporality of monument construction—often spanning centuries of elaboration and modification—demonstrates
how communities continually renegotiated relationships with the past through architectural practice.

The concept of taskscape, developed by Tim Ingold, extends this temporal perspective by emphasizing
landscapes as fields of ongoing activity rather than static backdrops (Ingold 1993, 152-174). Ritual landscapes
emerged through accumulated practices—construction labor, ceremonial performances, seasonal gatherings,
pilgrimage routes—that inscribed social relationships and cosmological principles into spatial organization. This
processual understanding recognizes that sacred spaces were not designed according to predetermined plans but
rather evolved through generations of use, each phase of activity adding layers of meaning to existing
configurations.

Case Studies: Megalithic and Neolithic Ritual Landscapes

Stonehenge and the Greater Stonehenge Landscape

The Stonehenge monument complex represents perhaps the most intensively studied ritual landscape in
prehistoric Europe. While the iconic stone circle dominates popular imagination, landscape archaeology reveals
Stonehenge as the focal point of an extensive sacred geography encompassing numerous henges, barrows, cursus
monuments, and processional avenues spanning several square kilometers. Construction of this ritual landscape
spanned from approximately 3100 BCE with the initial earthwork enclosure through multiple phases of
elaboration culminating in the erection of the massive sarsen trilithons around 2500 BCE.

Recent investigations employing geophysical survey and excavation have revealed the remarkable
complexity of the Greater Stonehenge landscape. The Stonehenge Hidden Landscapes Project, utilizing high-
resolution magnetometry and ground-penetrating radar, identified previously unknown monuments including a
massive Late Neolithic monument at Durrington Walls comprising a circular arrangement of posts within a henge
enclosure. This discovery demonstrates that Stonehenge functioned within a network of ceremonial centers
connected through processional routes, most notably the Avenue extending 2.8 kilometers from Stonehenge to
the River Avon.

Astronomical alignments constitute a crucial dimension of Stonehenge's ritual landscape. The
monument's primary axis aligns with the summer solstice sunrise and winter solstice sunset, creating a
cosmological framework organizing ceremonial activity around solar cycles. However, as Mike Parker Pearson's
excavations at Durrington Walls demonstrate, the broader landscape incorporated multiple astronomical
references. Durrington Walls aligns with winter solstice sunrise, suggesting that the two monuments functioned
as paired ceremonial centers articulating seasonal cosmological transitions. The Avenue's orientation follows a
natural ridge that coincidentally aligns with the solstice axis, indicating that communities recognized and
ritualized topographic features exhibiting cosmologically significant orientations.

Avebury: Integrating Monument and Landscape

The Avebury complex in Wiltshire exemplifies how Neolithic communities integrated monumental
architecture with natural topography to create expansive ritual landscapes. Constructed around 2600 BCE, the
Avebury henge encompasses approximately 11.5 hectares, making it the largest stone circle in Europe. The
monument consists of a massive earthwork bank and internal ditch surrounding three stone circles: a large outer
circle of approximately 100 stones and two smaller inner circles. This architectural complexity suggests elaborate
ceremonial practices involving processions, gatherings, and performances structured by the monument's
concentric organization.

The Avebury landscape extends far beyond the henge itself, incorporating the West Kennet Long Barrow,
Silbury Hill, the Sanctuary, and the West Kennet Avenue connecting the henge to the Sanctuary. Aubrey Burl's
extensive documentation of these monuments reveals how communities created a choreographed sacred
geography where movement between sites constituted an essential dimension of ritual practice. The West Kennet
Avenue, marked by paired stones creating a processional route nearly 2.5 kilometers long, structured ceremonial
movement through landscape, transforming transit into ritualized performance.

Silbury Hill, Europe’s largest prehistoric artificial mound, dominates the Avebury landscape despite its
enigmatic function. Standing 40 meters high and constructed through multiple phases beginning around 2400
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BCE, Silbury Hill required extraordinary labor investment, yet excavations have revealed no evidence of burial
or structural features. Its prominence suggests the mound served as a territorial marker or cosmological reference
point, its artificial mountain form perhaps representing an axis mundi connecting earth and sky. Viewshed analysis
demonstrates that Silbury Hill remained visible from most monument locations within the Avebury complex,
anchoring the sacred landscape through its imposing presence.

Orkney: Islands of the Sacred

The Orkney Islands preserve an extraordinary concentration of Neolithic monuments including the
settlements of Skara Brae and Barnhouse, the ceremonial complexes of the Ness of Brodgar, the Ring of Brodgar,
the Stones of Stenness, and the chambered tomb of Maeshowe. These sites, spanning from approximately 3300
BCE to 2000 BCE, reveal how island communities created an integrated ritual landscape where domestic
settlements, ceremonial monuments, and burial structures occupied distinct yet interconnected spatial zones.

The Ness of Brodgar, discovered through geophysical survey in 2003, represents a monumental
ceremonial complex occupying a narrow isthmus between two lochs. Excavations directed by Nick Card have
revealed massive stone structures with decorated walls, evidencing sophisticated architectural traditions and
intensive ritual activity. The site's topographic position, commanding views across the surrounding landscape
while simultaneously contained between water bodies, demonstrates how communities exploited natural features
to create liminal ceremonial spaces mediating between different cosmological domains.

The Ring of Brodgar and Stones of Stenness constitute paired ceremonial centers positioned within a
carefully orchestrated landscape. The Ring of Brodgar, originally comprising 60 stones arranged in a perfect circle
104 meters in diameter, occupies an elevated platform surrounded by lochs, creating a natural amphitheater.
Astronomical studies indicate the monument incorporates multiple celestial alignments, including lunar standstill
positions, suggesting sophisticated understanding of astronomical cycles. The proximity of these monuments to
Maeshowe, whose passage aligns precisely with winter solstice sunset, demonstrates how Orkney communities
integrated burial, ceremonial practice, and astronomical observation within a unified cosmological framework.

Bru na Boinne: Passage Tombs and Cosmological Architecture

The Bra na Béinne complex in Ireland's Boyne Valley encompasses over 40 passage tombs, three major
monuments—Newgrange, Knowth, and Dowth and numerous satellite structures distributed across a landscape
rich in cosmological significance. These monuments, constructed between 3200 and 2900 BCE, represent the
most sophisticated megalithic architecture in northwest Europe, incorporating astronomical alignments, elaborate
rock art, and monumental scale. The concentration of monuments within the Boyne Valley suggests this landscape
held exceptional ritual importance, perhaps functioning as a regional ceremonial center attracting communities
across Ireland.

Newgrange, the most celebrated monument, exemplifies the integration of architecture, astronomy, and
landscape. The passage tomb's entrance aligns precisely with winter solstice sunrise, permitting sunlight to
penetrate the 19-meter passage and illuminate the inner chamber for approximately 17 minutes. This alignment
demonstrates sophisticated astronomical knowledge and intentional design, transforming the monument into a
cosmological instrument marking solar cycles. The tomb's covering cairn, originally faced with brilliant white
quartz, would have created a luminous beacon visible across the landscape, materializing cosmological principles
through architectural spectacle.

Knowth, with 127 decorated kerbstones surrounding its two passages, represents the most extensively decorated
megalithic monument in Europe. The monument's dual passages align with equinox sunrise and sunset, suggesting
a more complex astronomical framework than Newgrange's solstice orientation. Recent research by George Eogan
documents how Knowth functioned within a satellite system of smaller passage tombs, creating a hierarchical
sacred landscape with Knowth as the central focus (Eogan 1986). This spatial organization may reflect social
hierarchies or cosmological principles structuring community relationships with the ancestral domain.

Comparative Analysis: Patterns in Ritual Landscape Construction

Comparative analysis of these four ritual landscape complexes reveals common organizational principles
despite regional variations in architectural forms and temporal sequences. Table 1 synthesizes key characteristics,
demonstrating both convergent patterns and distinctive regional traditions.
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Site Complex Primary Astronomical Topographic Landscape
Monuments Alignments Integration Scale
Stonehenge Stone circles, Summer solstice River Avon 3-5km
henges, cursus, sunrise, winter connection, radius
Avenue, barrow solstice sunset Salisbury Plain
cemeteries topography
Avebury Henge and stone Multiple solar and River Kennet, chalk 4-6 km
circles, Silbury lunar alignments downland, radius
Hill, West processional routes
Kennet Long
Barrow, Avenue
Orkney Ring of Brodgar, Winter solstice Loch positioning, 2-3km
Stones of sunset (Maeshowe), island topography, radius
Stenness, Ness of lunar standstills water boundaries
Brodgar,
Maeshowe
Bri na Béinne Newgrange, Winter solstice River Boyne 3-4 km
Knowth, Dowth sunrise meander, ridge radius
passage tombs, (Newgrange), positions, visibility
satellite tombs equinoxes (Knowth) networks

This comparative analysis reveals several consistent principles in ritual landscape construction. First, all
complexes incorporate astronomical alignments, particularly solstice orientations, indicating widespread
cosmological frameworks structuring ceremonial practice around solar and lunar cycles. Second, monuments were
positioned in relationship to significant topographic features including rivers, elevated positions, and natural
boundaries. Third, all complexes encompass multiple monument types distributed across landscapes spanning 2-
6 kilometers, suggesting that ritual practice required movement between sites rather than concentration at single
locations. Finally, each complex demonstrates centuries of continuous elaboration, indicating that ritual
landscapes evolved through accumulated practice rather than following predetermined master plans.

Regional variations, however, demonstrate diverse cultural responses to landscape ritualization. The
Avebury complex emphasizes processional routes and monumental earthworks, suggesting ceremonial practices
centered on movement and large-scale gatherings. Orkney's monuments exploit island topography and water
boundaries to create liminal ceremonial spaces, perhaps reflecting cosmological principles particular to island
societies. Brd na Boinne concentrates on passage tomb architecture with elaborate rock art and precise
astronomical alignments, indicating distinctive funerary and cosmological traditions. These variations caution
against simplistic generalizations about ritual landscape organization, emphasizing the importance of contextual
analysis attending to regional histories and cultural specificities.

Phenomenological Interpretation: Experience and Meaning in Ritual
Landscapes

Sensory Dimensions of Sacred Space

Phenomenological analysis reveals how ritual landscapes engaged multiple sensory modalities to create
immersive ceremonial experiences. Visual elements—monument silhouettes against skylines, intervisibility
relationships between sites, dramatic reveals along approach routes—structured spatial perception and movement.
At Avebury, the West Kennet Avenue's paired stones framed views toward the henge, creating a choreographed
visual sequence building anticipation as participants approached the ceremonial center. Stonehenge's sarsen circle
concealed the monument's interior from external viewpoints, requiring entry through narrow portals to experience
the enclosure's architectural drama.

Acoustic properties constituted equally important dimensions of ceremonial experience. Recent
archaeoacoustic studies document how megalithic chambers amplify and resonate sound, transforming speech,
music, and percussive sounds. Aaron Watson and David Keating's research demonstrates that Neolithic passage
tombs produce distinctive acoustic effects including reverberation, echo, and standing waves (\Watson and Keating
1999, 325-336). These sonic properties may have enhanced ritual performances, creating numinous auditory
experiences associated with ancestral communication or cosmological phenomena. The Ness of Brodgar's
enclosed courtyards similarly created acoustic environments where sound reflected off stone walls, intensifying
ceremonial gatherings.

Embodied movement through ritual landscapes constituted performative practice inscribing
cosmological principles through bodily experience. The processional routes connecting monuments required
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physical exertion, temporal investment, and collective coordination, transforming transit into ritualized practice.
Participants literally embodied cosmological narratives as they moved between ceremonial centers, their bodily
trajectories tracing sacred geographies. This kinesthetic dimension of ritual practice, largely invisible
archaeologically, represents a crucial component of how communities experienced and transmitted cosmological
knowledge.

Social Memory and Temporal Depth

Ritual landscapes functioned as theaters of social memory where communities maintained connections
with ancestral pasts through architectural practice and ceremonial performance. The extended construction
sequences characteristic of megalithic monuments—often spanning centuries—demonstrate how successive
generations renegotiated relationships with earlier architectural forms. At Stonehenge, each construction phase
preserved elements of previous configurations while introducing modifications, creating a palimpsest of
architectural memory encoding multiple temporal layers.

The presence of ancestral remains within ritual landscapes strengthened temporal connections,
materializing genealogical relationships between living communities and earlier generations. Passage tombs at
Bru na Béinne contained cremated remains of numerous individuals, creating repositories of ancestral presence
within the landscape. Periodic ceremonies involving deposition of human bone or retrieval of ancestral remains
from tombs activated these temporal connections, enabling communities to commune with the dead and reinforce
social continuity across generations.

Monument destruction and modification episodes reveal active negotiation of memory and forgetting. At
some sites, monuments were deliberately dismantled or buried, suggesting intentional erasure of earlier
commemorative forms. These acts of forgetting demonstrate that social memory required selective curation, with
communities determining which pasts remained relevant to contemporary social formations. The dynamic
interplay of remembering and forgetting through architectural practice reveals ritual landscapes as contested
terrains where different groups advanced competing historical narratives.

Implications: Landscape Archaeology and Prehistoric Cosmology

This investigation demonstrates that landscape archaeology provides powerful methodological
approaches for investigating prehistoric cosmology and ritual practice. By integrating spatial analysis,
phenomenological survey, and comparative analysis, researchers can reconstruct how communities
conceptualized and ritualized their environments. Several implications emerge from this synthesis.

First, ritual landscapes must be understood as integrated systems rather than collections of discrete
monuments. The case studies demonstrate that individual structures functioned within broader sacred geographies
incorporating topographic features, processional routes, and networks of intervisible sites. Future research should
prioritize landscape-scale investigation over monument-focused studies, recognizing that meaning emerged
through relationships between architectural elements, natural features, and ceremonial practices distributed across
space.

Second, astronomical alignments represent deliberate design principles reflecting sophisticated
cosmological knowledge. The consistent incorporation of solstice and equinox orientations across diverse
monument traditions indicates widespread attention to celestial phenomena as frameworks for organizing
ceremonial practice. However, astronomical interpretations must avoid simplistic archaeoastronomy that reduces
complex ritual landscapes to calendrical instruments. Celestial alignments operated within broader cosmological
systems integrating astronomical, topographic, and ancestral dimensions.

Third, the experiential dimensions of ritual practice—sensory engagement, embodied movement,
acoustic properties warrant greater analytical attention. Traditional archaeological emphases on monument
morphology and construction sequences inadequately capture how communities experienced sacred spaces.
Phenomenological methodologies, despite legitimate critiques regarding subjectivity and presentist assumptions,
offer valuable frameworks for investigating experiential dimensions of ritual landscapes. Future research should
develop more rigorous phenomenological methods incorporating experimental archaeology, ethnographic
analogy, and multisensory documentation.

Fourth, ritual landscapes functioned as arenas of social negotiation where communities contested power
relationships, territorial claims, and historical narratives. Monument construction required mobilization of
collective labor, coordination of technical knowledge, and manipulation of cosmological authority. The scale and
complexity of monuments like Stonehenge and Silbury Hill indicate social formations capable of organizing
extensive cooperative labor, suggesting emergent social hierarchies or political centralization. However, the
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extended construction sequences and episodic abandonment of some sites reveal instability in these social
formations, with communities periodically renegotiating authority structures through architectural practice.

Finally, this research demonstrates the value of comparative analysis in identifying both common
organizational principles and regional variations in ritual landscape construction. While astronomical alignments,
topographic integration, and processional organization represent widespread practices, specific architectural forms
and spatial configurations reflect distinctive regional traditions. Future comparative studies incorporating ritual
landscapes from continental Europe, the Mediterranean, and beyond would enable more comprehensive
understanding of how diverse societies ritualized their environments.

Conclusion

This investigation of ritual landscapes and sacred spaces through landscape archaeology perspectives
demonstrates how prehistoric communities constructed elaborate ceremonial geographies encoding cosmological
principles, social relationships, and historical memory. The analysis of Stonehenge, Avebury, Orkney, and Bru na
Bdinne reveals consistent organizational principles including astronomical alignments, topographic integration,
processional choreography, and extended temporal sequences of construction and modification. These common
elements indicate widespread cosmological frameworks structuring ritual practice across the British Isles and
Ireland during the Neolithic and Early Bronze Age.

Landscape archaeology methodologies integrating G1S-based spatial analysis, viewshed modeling, and
phenomenological survey enable systematic investigation of how monuments functioned within broader
environmental and social contexts. Quantitative spatial analysis reveals patterns in monument distribution,
intervisibility relationships, and topographic associations that structure reconstruction of sacred geographies.
Phenomenological approaches complement these methods by foregrounding experiential dimensions of ritual
practice, examining how sensory engagement, embodied movement, and architectural choreography created
immersive ceremonial experiences.

The theoretical framework synthesizing landscape phenomenology, spatial analysis, and social memory
studies provides robust foundations for interpreting how ritual landscapes functioned as theaters of cosmological
performance and historical commemoration. Monuments operated not as isolated architectural expressions but as
nodes within integrated sacred geographies where topography, celestial phenomena, ancestral presence, and social
practice converged. Communities experienced these landscapes through processional movement, seasonal
ceremonies, and transgenerational participation in monument construction and elaboration.

Regional variations in architectural forms and spatial configurations caution against universal models of
ritual landscape organization. While common principles operate across sites, specific expressions reflect
distinctive cultural traditions, environmental contexts, and historical trajectories. The Avebury complex
emphasizes monumental earthworks and processional routes; Orkney exploits island topography to create liminal
ceremonial spaces; Brd na Boinne concentrates on passage tomb architecture with precise astronomical
alignments. These variations demonstrate diverse cultural responses to landscape ritualization, highlighting the
importance of contextual analysis attending to regional specificities.

Future research directions should pursue several productive avenues. First, expansion of landscape-scale
investigation beyond well-studied monument complexes would enable more comprehensive understanding of
regional patterns in ritual landscape construction. Many megalithic sites remain inadequately documented within
their broader spatial contexts, limiting comparative analysis. Second, development of more sophisticated
phenomenological methodologies incorporating experimental archaeology, virtual reconstruction, and
multisensory documentation would strengthen investigation of experiential dimensions. Third, integration of
paleoenvironmental data would enable reconstruction of how ritual landscapes related to patterns of settlement,
subsistence, and environmental change.

This investigation contributes to landscape archaeology by demonstrating how integrated methodological
approaches reveal the complexity of prehistoric ritual landscapes. These sites represent far more than architectural
achievements; they embody cosmological systems, social formations, and historical consciousnesses of
communities who constructed meaning through spatial practice. By attending to how monuments functioned
within broader environmental, astronomical, and social contexts, landscape archaeology illuminates fundamental
dimensions of prehistoric life: how communities understood their place in cosmos, organized social relationships,
and maintained connections with ancestral pasts. The study of ritual landscapes thus opens windows into the
ideological foundations of prehistoric societies, revealing the cosmological principles and social structures that
shaped human experience during the Neolithic and Early Bronze Age.
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